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GANDHI’S CONTRIBUTION TO NON-VIOLENCE
AND GLOBAL PEACE

By

Y.V. SATYANARAYANA



	The history of humanity shows how great men have always been struggled and fought against the prevailing social evils and human suffering.  Gandhi happened to be one among such great men in human history.  The great men while being products of history also act as the agents of history.  Gandhi responded to the challenges of the given historical situations, realized the historical necessities of his times, and tried to actualize the needs and aspirations of the people in his own way.  Hegel describes the nature of great man as:
“The great man of the age is the one who can put into words the will of his age, tell his age what its will is, and accomplish it.  What he does is the heart and essence of his age, he actualizes his age.”1

	The issues of non-violence and global peace raises certain philosophical and moral questions such as:
	What exactly is non-violence?  Does non-violence the only solution to the ills of an age threatened by nuclear weapons?

Do violence and war rooted in human nature?
Does non-violence and peace presuppose moral transformation of individuals?
Does peace possible in a world where a vast majority of people live under conditions of ignorance, hunger, poverty, injustice, and tyranny?
Is peace possible without unifying moral principles and ethical ideals to the whole of humanity?
What is the ultimate goal of humanity? In what direction it is progressing?
The greatest and the most unique contribution of India to the contemporary world is the message of non-violence and peace, especially the technique of Satyagraha or non-violent direct action, formulated and practiced by Gandhi.  India’s distinctive mind and face are stamped with Gandhian impact among the people of global community as well as among the member countries of the United Nations Organization.
	Gandhi’s thought process was an outcome of his political struggle first in South Africa as a revolt against the practice of apartheid, and later in India as a non-violent battle against British imperialism for national independence. Truth and non-violence forms the bedrock of Gandhian Philosophy.  The most significant feature of his life is that he never preached anything that he did not practice.  In spite of his deep faith in religion and God, he is essentially a man of action.  He regards that realization of God could only be possible through service to humanity.

Gandhi’s Concept of Non-Violence:
Gandhi’s concept of non-violence is not an absolute or a static idea, but a relative concept.  He never tried of advocating absolute non-violence, because he thought that neither human life nor human institutions can survive on the basis of pure non-violence.2  However, he is of the opinion that we can reduce violence to the maximum extent, because most destruction is unnecessary and avoidable.  He suggests that we should commit to least violence that is inevitable for the survival of human life.  Violence, when it is unavoidable, must be employed in an ethical spirit, that is, for the sake of creating a more suitable environment for the growth of non-violence.
Gandhi defined non-violence as refraining from “causing pain to, or killing any life out of anger, or for a selfish purpose, or with the intention of injuring it.”3 Gandhi’s concept of non-violence appears to have two dimensions – (i) non-violence in thought and (ii) non-violence in action.  So far as the former is concerned he is not prepared to compromise, but he is flexible in the case of latter.
	The practice of non-violence requires immense moral courage.  It has no room for cowardice or weakness.  It is the supreme virtue of the brave. True non-violence, for Gandhi, presupposes the possession of unadulterated fearlessness.4 He justified the use of violence by those who does not know how to defend themselves, or the honour of their families in a non-violent way.  He regards that physical violence accompanied by mental good-will, is better than physical non-violence accompanied by mental violence.5 Thus, Gandhi’s concept of non-violence accommodates some element of violence than helpless submission to evil.
	Violence, for Gandhi, means “a violent intention behind a thought, word, or deed, that is, an intention to harm.”6 He never prepared to sacrifice human life in order to save sub-human life,7  or to sacrifice all other social values for the sake of non-violence.8  Gandhi says that when a woman is assaulted, self protection is her immediate duty.  She should not think in terms of violence or non-violence.  She should resist the evil with all her might to defend her honour.  He categorically declared that he is prepared to sacrifice non-violence for the sake of truth.  Unlike Tolstoy and many other pacifists, Gandhi is not an absolute pacifist because he considers that some sort of violence is an unavoidable aspect of human life.
	It is a fallacy to believe that violence and non-violence are opposites, one canceling the other.  In fact, they are both instruments of social change.  It is unhistorical to presume that violence achieves nothing because there is much achievement to its credit.  All that Gandhi asserts is that, in the long run, non-violence is likely to be more productive than violence.  The practice of non-violence, for Gandhi, is an exercise in the art of possible.
	Non-Violence, as Gandhi conceived it, is not a negative virtue.  It is not merely abstaining from violence or harmlessness, but a positive state of love, or doing good even to the evil-doer.  Doing good to the evil-doer does not mean to support his evil acts, but it means to resist his evil acts without hatred or harm to him.  Thus the underlying principle of non-violence is “hate the sin, but not the sinner.”
	Gandhi’s concept of non-violence should not be equated with inaction or non-action.  It is neither a resignation from fighting against wickedness nor a meek submission to the will of the evil-doer.  It is an active condemnation of untruth, without violence, anger or malice.  It is an active fight against all wickedness or putting one’s soul against the will of the tyrant to win over him by love.    Non-violence in its positive sense implies sacrificing one’s own life for the sake of truth.  Thus, the philosophy of non-violence is aimed at reconstructing, remoulding and reshaping human nature.
	Gandhi believes that man is a part of God, or the same divine spark resides in all men.  Hence every man is potentially divine in his nature.  Human beings are fundamentally same and they share common origin and common destiny.  Since the same spirit or divinity resides in all men, the possibility of reforming the meanest of men cannot be ruled out.  Gandhi holds that what one man is capable of achieving is possible for all men to attain it.  Therefore, instead of seeking to convert the opponent through non-violent means, to destroy him by violent means, is to deny the possibility of human perfection.

Satyagraha or Non-Violent Direct Action:
	Satyagraha literally means holding fast to truth, or adherence to truth, or insistence on truth.  The significant feature of Satyagraha is realizing truth through non-violence and love.  The doctrine of Satyagraha is based on the metaphysical belief that the tyrant may have power over the body and material possessions of a Satyagrahi, but not over his soul.  Hence “the soul can remain unconquered and unconquerable even when the body is imprisoned.”9 A Satyagrahi should conquer evil by good, untruth by truth, anger by love, and violence by non-violence.
	Gandhi is much concerned to evolve a revolutionary approach to political action and social change.  The unique contribution of Gandhi to the contemporary world is the method of Satyagraha for social action.  Gandhi believes that Satyagraha is an infallible means for resolving all social, economic and political evils.  The philosophy of Satyagraha is based on the following assumptions.
	Man’s nature is not beyond redemption, and it can be perfectible.

Human nature is one in its essence and responds to love.
	What is possible to do for one man is equally possible for all.

Salient Features of Satyagraha.
The underlying principle of Satyagraha is not to destroy or injure the opponent, but to convert or win him by sympathy, patience and            self-suffering.
Satyagraha, as a tool of social action, is based on a strong moral content.  Self-suffering is its unique character which distinguishes it from all other forms of violent methods of action.  Self-suffering is infinitely more superior and powerful than the law of jungle for converting the opponent and opening his ears to the voice of reason.
Self-sacrifice of one innocent person, in a Satyagraha movement, is a million times more potent than the sacrifice of a million men who die in the act of killing others.
The basic objective of Satyagraha is to change the hearts of persons, or to reform the individual at the moral level.
The multi-class or non-class character of Satyagraha movement is distinct from other methods of change, which mainly consists of the same class of persons.
The scope of Satyagraha is much wider as it can be applied against our dearest and nearest since there is no hatred or anger or violence in it.
Satyagraha is based on truth, works through non-violence, and achieves its end by converting or compelling the opponent through self-suffering.
The significant feature of Satyagraha method lies in arousing consciousness of the masses, continuing education, maintaining the unity of the sufferers and make them as fearless soldiers, providing them with a powerful organization, and throw them into heroic battles.

Gandhi’s Method of Conflict Resolution: 
	Gandhi’s method of conflict resolution is based on a greater understanding and love between the two parties involved in it.  Satyagraha is a technique of action wherein the ideal of love would reign in the place of hatred and killing.  He prescribed trusteeship formula to the rich, and the weapon of non-violent non-cooperation to the poor and exploited to bring change in the attitude of the rich.
	Gandhi’s theory of conflict resolution in the economic sphere is based on the assumption that “the rich cannot accumulate wealth without the cooperation of the poor.”   He felt that most of the evils of the modern economic system existed because we cooperated with them or tolerated them.  He says that cooperation with the good and non-cooperation with the evil should be the duty of every citizen.  The exploiters would be deprived of their power of exploitation, if the labourers realize the fact that exploitation cannot be possible without their cooperation, and refuse to cooperate with the exploiters
	Gandhi is not only concerned with man’s being but also with his becoming.  He believes in the inherent goodness of man.  He says that no human being is so bad as to be beyond redemption, and no human being is so perfect to destroy whom he considers to be wholly evil.  The imperfections of man in the present state, he argues, would not negative the future possibility of his development to perfection.  This optimistic view of human perfectibility is the basis of his philosophy of non-violence, which logically led him to the conclusion of converting the opponents rather than destroying them.10
	Gandhi is aware of the class conflicts between capitalists and workers.  Unlike Karl Marx, he did not believe in ‘class war’.  He wanted to resolve class conflicts by non-violent means.  His belief in the innate goodness of man, and his capability for improvement made him to regard that mutual conflict is not the dominant or governing principle of human life.  Hence he thought that ‘class war’ is superfluous and unnecessary.  He regards that class collaboration could serve not only the interests of all the individuals concerned, but also contribute to the advancement of the society as a whole.  If the workers non-cooperate with the evil of capitalism, it will disappear.  Thus, Gandhi mainly relied on the non-violent direct action of the workers to bring about the conversion or change in the attitude of the capitalists.11
Gandhi pleaded for mutual love between the capitalists and the workers.  He says that without labour gold, silver and copper are a useless burden.  A nation may do without its millionaires and capitalists, but a nation can never do without its labour.  The labour is far superior to capital because it is less dependent on capital than the latter is on the labour.  If all the labourers could combine in the true non-violent spirit then capital would inevitably come under their control.  He advised the workers to refuse to serve under degrading conditions and for insufficient wages. Gandhi formulated the institution of trusteeship as a compromise between private enterprise and state controlled enterprise.  He thought that the only alternative to trusteeship would be bloody revolution.  He set before the capitalists to make a choice between class war and trusteeship.12  
The basic aim of Satyagraha movement is to educate the masses, make them conscious of the exploitation, prepare them into abroad front, provide them a powerful organization, and finally lead them in their struggle against the exploiters.  Gandhi’s Satyagraha method fulfils all the necessary requirements of a revolution.  If once the masses realize their strength, and become conscious of their exploitation, they would certainly revolt against the existing social order. 13
Gandhi emphasized the need for adopting pure means for achieving the goals in life.  He claims that non-violent resistance is the most civilized form of resistance because it resists evil not with evil but with good.  The goodness of an act does not merely rest on the motive of the agent, but also on the ways and means adopted by him.14 His approach is indeed moral transformation of the individual heart, which is the basis of all social dynamics.  He argues that the duty of renunciation differentiates mankind from the beast, and held that “man becomes great exactly in the degree in which he works for the welfare of his fellow-men.”15 The means proposed by Gandhi are based on voluntary conversion of the exploiting class to the cause of socio-economic justice by moral appeal to their conscience.  His emphasis on moral conversion not only includes the moral transformation of the exploiter but also includes awakening the moral strength of workers and peasants.
Gandhi believes that all forms of property and human accomplishments are either gifts of nature, or products of collective social effort.  As such they must belong not to the individual, but to the society as a whole, and therefore they should be used for the good of all.  He thought that private property is the root cause of developing egoistic nature in man, and it gives scope for the exploitation of many by few.16 Gandhi’s ideal of socialism is that everyone should have enough for his needs irrespective of his occupation or social status.17 Thus, Gandhi’s ideas about private property and economic equality seems to be more radical than any other socialist thinker.

Strategies and Techniques of Satyagraha:
	Satyagraha, as a method of non-violent direct action, is the most cultured way of bringing desirable social change. The success of a Satyagraha movement is essentially based on the legitimacy of the cause as well as the means employed to resolve it.   For Gandhi, the sanctity of means is as important as the sanctity of ends.  A bad means, he argues, cannot justify a good end.  Hence the cause and the means must be just and clear of a Satyagraha movement. Since Satyagraha is the most powerful weapon, it should not be used unless all other remedies such as negotiation, arbitration, conciliation, etc., must have been exhausted.18 Depending on the nature and strength of the struggle, any of the following forms of techniques may be employed in a Satyagraha movement.

1.	Non-Cooperation: Non-cooperation is an expression of one’s anguish rather than anger.  Non-cooperation stands for withdrawal of cooperation from all evil practices of individuals and institutions.  It is but a prelude to cooperation on honourable terms.  It is an attempt to awaken the masses to a sense of their dignity and power.  It is a protest against an unwitting and unwilling participation.  It includes strikes, hartal (agitation), boycott of offices, meetings and processions etc.

2.	Civil Disobedience:  It is a form of non-violent rebellion against unjust laws of the state.  The idea of civil disobedience is based on the principle that man is superior to all the social institutions he has established.  The individual has a soul and conscience, whereas the institutions are soulless machines.  Therefore, the voice of conscience is a matter of duty for man.  The civil resister violates the unjust laws of the state in order to bend the government to the will of the people.  It includes hartal (agitation), picketing, peaceful marches, no-tax campaigns, breach of laws and ordinances, courting arrests, boycott of legislative bodies, resignation of titles and non-cooperation with government and so on.

3.  Fasting:  It is one of the important and most efficacious weapons used in Satyagraha movement. Self-suffering or self-sacrificing of an innocent person is the most powerful weapon to convert or change the heart of the opponent.  Fasting is adopted as an appeal to the good sense of the person, or to evoke the best in him against whom it is intended.  Fasting unto death is the last and the most potent weapon in the armoury of Satyagraha.  Since fasting unto death often leads to violence, Gandhi repeatedly warned people that it could be used only with utmost discretion.19

Gandhi’s Approach to Global Peace:
Gandhi was essentially a peace loving man.  He emphasized the purity of means for attaining noble ends.  He believes that a genuine and enduring peace could never be achieved by means of violence, war and repression.  He says that violence originates from anger, hatred, ill will, enmity and selfishness.  Violence produces counter violence, and it becomes a law unto itself. Peace through violence at best may be a truce, but it cannot be a lasting peace.  Violence and war end in colossal destruction of human life and property.
	For Gandhi, non-violence for the sake of non-violence is a worthless social goal.  Non-violence has got to be ends-oriented if it is to make a social sense. He considers non-violence as the means and peace as the end.  Since non-violence originates from love, compassion, goodwill, cooperation, harmony, and selflessness, a genuine and enduring peace can be ensured only through non-violent means.
Gandhi holds that peace for the sake of peace is a meaningless social goal unless it is linked to social equality, economic justice and human rights.  He says that a hungry man cannot be fed with doctrine.  Therefore, peace can only be achieved by changing the social conditions of toiling masses all over the world.  He never considers peace as the absence of conflict, but the ability to cope with it.  Since peace begins in our minds and hearts, moral regeneration of individuals on the one hand, and an equitable social order on the other are necessary requirements for achieving global peace.
	Sarvodaya or the welfare of all has been the basic idea of Gandhian way of life.  Gandhi considers the contemporary world social order as an evil, because it is based on exploitation of men by men.  He believes that injustice is the root cause of all national and international conflicts.  Inequality breeds exploitation, fear and strife.  Peace is possible only among equals.  Therefore, the consciousness of equality is an essential requirement to bring about a climate of peace.
	Gandhi believes that human beings are essentially non-violent in their nature.  Violence is the essential nature of brute, but not the nature of man.  A violent man, for Gandhi, is a self-alienated man.  But man cannot remain alienated forever, and he must return to his essential nature, that is, non-violent nature.  Good and evil do not depend on the acts one does or does not, but on the frame of mind.  If one’s mind is good, one’s acts will be good.  From the goodness of a being, good will and good works flow.  Therefore, our attempt to bring peace in the world should be focused on to the ways and means of cleansing the minds and hearts of men.
	The structure of global realities and relationships, as they exist today, require a sharing of fortune and misfortune, happiness and misery, pleasures and sorrows that transcends national boundaries.  Peace should be both inner and outer.  It is not a mysterious or super-human factor that causes war.  It is man himself that causes war.  To be free from evil, one must suppress it at its source.  For the elimination of evil, the individual should be reformed from within.  Since wars begin in the minds of men, there could be no peace outside unless there is inner peace.  Hence Gandhi thought that any scheme of peace must include moral transformation of individual minds and hearts to ensure solid peace in the world.  
	Gandhi, indeed, considered economic equality as the “master-key” to non-violent world order.  Peace must have its roots in fraternity rather than in fear.  He regarded that global peace could not be possible unless the present world social order is replaced by a new social order that would be committed to non-violence and exploitation free social order.

Gandhi’s Vision of Ideal World Social Order:
	The imperfections of the existing world social order necessitated Gandhi to visualize an ideal social order wherein the entire humanity could realize its potentialities, and lead a happy and peaceful life.  He thought that human history is advancing to higher and more rational form of non-violent social order.  In spite of many contradictions, the social progress is nevertheless an ascent from a less developed form of society to a new and higher developed form of society.  He believes that the social progress is due to the immanent ability of the human mind, and an inborn capacity of man for self-improvement in accordance with the needs of the epoch.
	The ideal society of Gandhi is based on the moral evolution of the individuals.  If people become genuinely non-violent, morally elevated, mutually affectionate, learn to cooperate among themselves, and show aversion to anti-social activities, then the society will be elevated to a higher plane of culture.  Gandhi honestly accepts that his ideal of non-violent world social order may not be possible in the present state-of-affairs at the global level, but it can be realizable in the future as a result of evolution of human society, and moral progress of the individuals.
	Gandhi firmly believes that human history is steadily progressing towards non-violence.20 If it is not so, he argues, the human species should have been extinct now.  If we accept that mankind has steadily progressed towards non-violence till now, it follows that it has to progress still further and further, and raise itself from the human plane to the spiritual plane.
	Gandhi accepts man’s animal ancestry and says that, “in our present state, we are partly men and partly beasts.”21 He also admits Darwinism and asserts “we have become men by a slow process of evolution from the brute.”22 The evolution of species carried forward man and placed him in the highest position in the cycle of creation.  Though man is a rational animal, his nature is still dominated by beastly qualities in him, because the human species is still in the process of evolutionary development.  Man is distinguished from the beast in his ceaseless striving to rise above the beast on the moral plane.  Man is by nature going higher because of the spiritual elements present in him.  Gandhi, therefore, argues that man is superior to selfishness and violence, as these qualities belong to the beast, but not to the nature of man.
	Gandhi’s concept of Ramarajya or the Kingdom of righteousness on earth stands for an egalitarian and non-violent democratic social order wherein moral values pervade all spheres of human life.  Politically, it is a form of stateless society; socially, it is a form of classless society where all persons are equally treated irrespective of caste, colour, race, religion or sex, and economically, it is a form of socialist society in which inequalities based on possession and non-possession vanish because all wealth belongs to the society as a whole.
	Gandhi regards that man by his nature is consciously divine, rational, and sociable, and therefore he has an inborn capacity to govern himself.  He is for self-help and self-regulation in which the state is totally uncalled for.  Inner freedom, for Gandhi, springs from self-control and self-purification.  The law of ‘dharma or righteousness’ and the morality of the individuals bind together the members of the society, and make them to fulfill their social obligations.  Dharma or social ethics exerts strong moral pressure on the individuals and sustains social cohesion.  Each individual works for the ‘greatest good of all’, and the society will provide maximum opportunities to all individuals to develop their potentialities.

Concluding Remarks:
Violence and non-violence are the two natural impulses of all cerebral beings.  These two distinct instincts have been inherited from nature.  When compared to human species, the violent impulse is dominant and pervasive in beasts than in men.  Thus man has his animal nature as well as the power of reason and judgment, which no other animal possesses.  In the course of evolution, man has made continuous progress in the cultivation of non-violent tendencies in him.
Man, as a social being, understands that mutual assistance and cooperation with his fellow beings may render his life more easy and happy.  So he has been able to build up his civilization and culture with the cooperation of his fellow beings.  Human species, by applying reason and judgment, have been able to make astonishing progress.  When the beastly qualities of human nature are suppressed, the scope of non-violence in man increases, and human society will be elevated to a higher plane.  A civilization may be said to have advanced if it succeeds in controlling the animal passions of man.  Violence is counter-productive, resulting in anger, hatred, jealousy, revenge and bloodshed.  Therefore, non-violent means is the only alternative to eradicate the beastly and anti-social tendencies from the human mind, and to elevate human society to a superior plane wherein the entire humanity can live in peace and harmony.
In the history of humanity there has always been a desire for peace in the human mind.  In spite of many wars man has endeavoured to establish peace in the world, and accepted peace as a necessary condition for the progress of human civilization.  Whatever constructive value war had in the past, of righting wrongs and establishing justice and equality, today it is only a destructive force.  The nuclear war has lost its essential characteristic of being a specific means of resolving conflicts between nations because it destroys all, and there are no victors or defeated in it.  Unless we know the art of living at the personal and social level, and imbibe and practice uniform moral standards on international plane there is no scope to achieve peace in the world.
The present crisis of civilization is the direct result of the loosening hold of moral values and ethical ideals.  Unless man grows in his spiritual character in proportion to his gigantic technological stature the future will be in danger.  We have devised different sets of moral values and often these values conflict with one another.  The affairs of the world must be based on uniform moral principles rather than mere economic planning or political arrangement for ensuring peace.  The primitive morality of “an eye for an eye” is impractical because it ends up leaving every one blind, and therefore it should be replaced by “return good for evil”, or “bless those that curse you.”
The isolated existence of human groups has become outdated, and now the world is drawn together by the interconnectedness of world economy.  The real force working for world unity is man’s inborn compassion for others.  The concept of the nation state –– separate, sovereign, absolute, autonomous –– is too narrow for the modern world.  We have to transform the national man into a universal man.  The oneness of mankind should be the guiding principle of our thought and action. 
Peace and progress forms a dialectical unity.  Peace is a necessary condition for the solution of many human problems.  The need for violence and war is a sign of imperfection.   No civilization can survive for a long time if it denies the basic necessities of life to the masses.  Every individual born into the human family has the right to enjoy the fruits of the nature. Peace cannot be possible in the world until the whole humanity is free to enjoy the fruits of the nature.  
The toiling masses all over the world are the worst sufferers from the mad race of arms.  The resources that could be used to improve the living conditions of people all over the world are being spent on what may be called ‘the death sentence for mankind’.  If a fraction of the expenditure that we spend on armaments is diverted to the social welfare, we can provide education, health and other ingredients of social well-being to every individual in the world.  We can make every area fertile and habitable, we can develop world’s resources for the benefit of all mankind.  The spirit of justice can unite the whole of human race.  This will help to eliminate fear, hatred and bigotry among individuals and nations.
At no time in the history of humanity, man is under constant fear of insecurity of life, and threat of destruction of humanity of nuclear war.  After the experiences of Hiroshima and Nagasaki, the nuclear war not only looked as barbarous, but theoretically it is possible to extinguish mankind altogether.  In such a challenging situation, our differences of race and religion, class and colour, nation and ideology are irrelevant and meaningless.  We have to devise a realistic and practical way by which humanity does not bring about its own destruction.
In the age of nuclear weapons, we are left with a choice of  –– live together or die together.  The invention of nuclear weapons has brought about the ancient truth –– that nothing welds people more quickly together than the imminence of common disaster.  Non-violent technique seems to be the only solution to the world armed with nuclear weapons.  Man with his creative reason and rational judgment has the capacity to find ways and means of transforming the existing institutions and customs without resorting to violence and war.
Man’s greatness is not in what he is, but in what he can be.  The pursuit of perfection has been the dominating motive of human life.  Human nature differs from one civilization to another.  Most of the people belonging to the contemporary civilization seems to be against violence and war.  The people of the present generation, with free and untrammeled use of reason, are capable of finding solutions to their problems, which are not discovered by those of previous generations.  A new world-view, a new system of values, and a restructuring of societies in all countries would save mankind from violence and wars. 
As Gandhi envisaged it, let us hope for a new philosophy of global understanding and cooperation; a new system of uniform moral standards and values; and restructuring of a new non-violent global social order, in the years to come, wherein the entire humanity can live in peace, prosperity and harmony.
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M.K.Gandhi, “Harijan”, 23-03-1947, p.78.
18.	Gandhi observes: “Since Satyagraha is one of the most powerful methods of direct action, a Satyagrahi exhausts all other means before he resorts to Satyagraha.”
M.K.Gandhi, “Young India”, 20-10-1927, p.353.
19.	Gandhi observes: “Fasting unto death is an integral part of Satyagraha programme, and it is the greatest and most effective weapon in its armoury under given circumstances.”  
M.K.Gandhi, :”Harijan”,        26-07-1942, p.248.
20.	Gandhi offers a very convincing argument and says: “If we turn our eyes to the time of which history has any record down to our time, we shall find that man has been steadily progressing towards ahimsa.  Our remote ancestors were cannibals …  Next came a stage when ashamed of leading the life of a wandering hunter.  He therefore took to agriculture … Thus from being a nomad he settled down to civilized stable life, founded villages and towns, and from member of a family he became member of a community and a nation.  All these are signs of progressive ahimsa (non-violence) and diminishing himsa (violence).  Had it been otherwise the human species should have been extinct by now, even as many of the lower-species have disappeared.”  
M.K.Gandhi, “For Pacifists” (Ahmedabad: Navajivan Publishing House, 1975), p.9.
21.	M.K.Gandhi, “Young India”, 09-03-1920, p.286
22.	M.K.Gandhi, “Harijan”, 02-04-1938, p.65.









